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The Indonesian State Intelligence Agency in 2018 revealed that seven state 
universities in Indonesia were exposed to radicalism. This situation can 
endanger the security and the harmony of the country. Based on this fact, 
this study aims to discuss the forms, factors, and effects of lecturers’ 
resistance to religious moderation policy in handling radicalism in 
Indonesia. The primary data of this research is an interview with lecturers 
and university leaders. The main document such as Semester Lesson Plan 
is a part of primary data as well. The interviews were conducted directly 
(meeting) and indirectly (mobile connection) to obtain information. The 
collected data is then analyzed using the interpretation analysis method. 
Meanwhile, the secondary data comes in the form of online media 
documentation related to the involvement that is indicated to reject the 
religious moderation policy. The results show that there are two main 
ways that resistance among lecturers appears: open resistance and closed 
resistance. Open resistance refers to overt acts and remarks that oppose 
Islamic moderation, such as support for groups like as the caliphate and 
hate speech. Passive protests and policy non-compliance are examples of 
less obvious forms of opposition that are part of the closed resistance. 
These resistances were influenced by cultural factors, including high levels 
of spiritualism, and structural factors, such as the integration of 
government regulations that were perceived as inconsistent with the 
lecturers' beliefs. This research highlights the complexity of implementing 
top-down policies in environments where underlying beliefs and 
structures do not align with the policy's goals. This research suggests to 
conduct long-term studies to understand how resistance to religious 
moderation policies evolves over time. In addition, comparative studies of 
other countries can also be done to understand how different cultural and 
structural factors influence the success or failure of such policies. 

 

INTRODUCTION   

In the last three years, radicalism and religion-based intolerance in Indonesia keep escalating. This 
condition is indicated by rampant acts of discrimination against religious minorities and an upsurge 
in radical groups attempting to push their agendas into the public sphere. According to SETARA 
Institute, the number of violations of Freedom of Religion or Belief in Indonesia in 2022 was 175, 
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with 333 actions. This number escalated from 318 actions in 2021 (Detik News, 2023). Ironically, 
schools and universities, which become the key instruments in the development of the nation’s 
civilization, cannot escape the infiltration of radicalism and its movements. The findings of the State 
Intelligence Agency (BIN) revealed that seven state universities in Indonesia were exposed to 
radicalism, and there were indications of lecturers' involvement in the movement opposing The 
Unitary State of the Republic of Indonesia (NKRI), campaigning for a caliphate, spreading hoaxes and 
hatred, and persecuting other people in the public sphere. Hence, all parties must respond to this 
issue. The spokesman for the Head of the State Intelligence Agency, Wawan Hari Purwanto, 
confirmed that indeed there were seven state universities exposed to radicalism. According to 
Wawan, the findings of the 2018 development also revealed that 39 percent of students in 15 
provinces showed their interest in radicalism. He explained that students’ interest in radicalism was 
categorized into three levels, namely low, medium, and high (Kompas, 2018). Radicalism and 
intolerance enter educational institutions in various ways, including the religious extracurricular 
activities and alumni affiliated with radical movements.  

Based on several studies that have shown this fact, the Indonesian Ministry of Religion has issued a 
new policy, namely the moderation of religious life. It is distinctive in a uniqueness dimension of a 
nation and time, specifically the present. The policy of moderation can be comprehended as a form 
of national concern regarding the future direction of religiosity. It is very serious because we have 
decided to make all Indonesian citizens religious. In the midst of its plurality, religious life needs an 
appropriate policy foundation. The Minister of Religious Affairs of the Republic of Indonesia, Yaqut 
Cholil Qoumas, emphasized his determination in implementing the program to enhance religious 
moderation. Apart from being included in the 2020-2024 National Medium-Term Development Plan, 
religious moderation also becomes a special mandate assigned to him by President Joko Widodo 
(Kemenag, 2021). The policy received various responses from the lecturers. Some support it, and 
some reject it. The rejection of the religious moderation policy by lecturers is considered not just as 
an individual and institutional problem but also as a shift in the basic understanding that occurs in 
lecturers. This shift in understanding is in line with the incorporation of global values, which provide 
a new way of life in the form of freedom in responding to government policies. The measure of 
freedom taken tends to be based on human rights.  Changes induced by globalization have become a 
significant setting that structures lecturers’ mindsets.  

In the perspective of the study, so far, the resistance of lecturers to religious moderation policy in 
Indonesia can be observed from two perspectives, namely individuals and institutions. The first 
tendency or those linked to individuals are the studies on lecturers’ involvement in radicalism 
movement in Indonesia, specifically indications of lecturers’ involvement in the movement opposing 
The Unitary State of the Republic of Indonesia, campaigning for the caliphate, spreading false and 
hateful news, and persecuting others in public spaces (Muhammad Nasir, 2019). In addition, the data 
shows that 87.89 percent of teachers and lecturers agree if the government prohibits the existence 
of minority groups that are deemed to deviate from Islamic teachings (Saputra, 2018). The second 
tendency or those linked to institutions is the fact that ten well-known state universities in Indonesia 
have been exposed to radicalism (Murtadlo, 2019). Furthermore, the potential of radical 
understanding establishment among students is strongly influenced by the interactions with the 
organizational network outside the campus that adhere to radicalism (Basri & Dwiningrum, 2019). 

Several studies on radicalism and religious moderation policies in Indonesia have been found. 
Afwadzi et.al (2024) focuses on how students at UIN Maulana Malik Ibrahim Malang, an Islamic 
university, understand and apply religious moderation through their interpretation of Qur'anic 
verses and hadith. The study argues for the importance of using religious texts to promote 
moderation among Islamic university students in Indonesia, highlighting the potential of this 
approach to reduce radicalism and intolerance. Ma’arif et.al (2024) study on high levels of religious 
intolerance among students, with 30-50% of them showing signs of intolerance. The authors 
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emphasize the need for alternative learning models to combat prejudice and intolerance. Their aim 
is to create a communication-based educational model grounded in Qur'ānic religious pluralism to 
prevent religious prejudice and promote religious moderation. the finding shows that educational 
model proved effective in reducing religious prejudice and increasing moderation among Muslim 
students. After the intervention, students showed more tolerance, with a significant decrease in 
negative religious prejudices. 

Nurrohim et.al (2024) concludes that while both interpretations contribute significantly to the 
discourse on Islamic moderation in Indonesia, a more comprehensive approach that combines their 
strengths could better promote religious tolerance and unity in the country. Noviani et.al (2024) 
concludes that religious moderation is essential for achieving harmony but must be implemented 
with sensitivity to the diverse contexts within the community. They find that religious moderation is 
generally viewed as a positive force that can enhance tolerance and unity among different religious 
communities in the region. Noviani emphasizes the importance of dialogue between different 
religious groups to reduce tensions and promote a stable, harmonious society. Syatar et.al (2024) 
finds that students generally had a positive view of religious moderation, with strong support for 
national commitment and non-violence as foundations for tolerance. However, there was a 
significant portion of students who lacked a proper understanding of religious moderation, which 
could make them vulnerable to radical ideologies. Syatar emphasizes that strengthening religious 
moderation in universities is essential for countering radical and intolerant ideologies. The study 
highlights the need for ongoing efforts to educate students and promote a balanced understanding of 
religion in a multicultural society. 

Based on the previous studies above, it appears that research on lecturers’ resistance to religious 
moderation in handling radicalism in Indonesia has not been done yet. Meanwhile, the lecturers’ 
subjective perspective is ignored in the existing researches. Therefore, the study on Lecturers’ 
Resistance to Religious Moderation Policy in Handling Radicalism is very important because it has 
not yet been conducted by scholars in Indonesia. Such research appears to have the potential to be 
further explored by other researchers in the future. Thus, this study will discuss how the lecturers 
justify their resistance to religious moderation policy in handling radicalism in Indonesia. The 
objective of this study is to explain the extent of the resistance of lecturers to religious moderation 
policy in handling radicalism in Indonesia. In accordance with this objective, three questions are 
posed. First, what are the forms of rejection to religious moderation policy? Second, what are the 
factors that contribute to the rejection? Third, how does the rejection of the lecturers affect the efforts 
to develop a moderate university? 

Theoretical frameworks 

Radicalism 

Radicalism is derived from the Latin word radix, which means “root” (Tamtanus, 2018). Radicalism 
movement is an attitude that leads an individual to an act of changing and undermining pre-existing 
ideas or understandings (Hafid, 2020). Radicalism is also regarded as a narrow-minded and excessive 
spirit movement since it prioritizes violent means in accomplishing its goals (Wahid, 2018). Besides, 
radicalism is always associated with two understandings, namely religious and political 
understanding. The radicalism of religious understanding is caused by the understanding that 
revelation can only be understood literally in line with what is documented in the scriptures, 
resulting in a narrow fanaticism on a belief that is only based on a single truth in the scriptures 
(Damanik & Ndona, 2020; Kurniawan, 2020). Meanwhile, political radicalism cannot be separated 
from the idealistic path for political mobilization and reconstruction (Zheng, 2015; Fodeman et al. 
2020). The two understandings of radicalism associated with religious and political understandings 
above are often considered as a set of illegal practices and strategies because they fall beyond the 
boundaries of religious or political protest (Cross & Snow, 2011). 
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Radicalism, which often perceived as illegal, has led to a lot of criticism and rebellion (Trehearne, 
2018). Radicalism is considered as a disruptor of the social system since it aims to destroy the 
existing balance to achieve the desired changes to occur (Cao, 2017). Changes or reforms 
implemented by radicalism have implications to cause tensions by eliciting criticism and rebellion 
from people in their surroundings who oppose these changes (Silver, 2018). Meanwhile, the radicals 
are basically engaged in several activities, including (1) making mosques, prayer rooms, campuses, 
and student boarding houses as the basis for the movement of a number of Islamic fundamentalism 
organizations, with these places serving as centers of study, indoctrination, recruitment, and 
mobilization of radical Islam through halaqa, usrah, or daurah programs, (2) enforcing the 
Islamization of public spaces, as well as being a “security apparatus” for people who, in their 
perspective, violate “religious norms”, (3) establishing websites, social media accounts, online 
portals, and intentionally Islamic-based publications designed to propagate violent ideologies, hate 
speech, the establishment of Islamic state, and blasphemy against Western products (Muthohirin, 
2015). 

Moderation Policy 

The concept of moderation in religion has a broad spectrum. Moderation is defined as something 
between two opposite things or extremes (Ushama, 2014). Moderation is defined as a moderate 
religious understanding and practice that falls somewhere (middle way) between the right and left 
extreme (Arif, 2020). Religious moderation, which literally means “being in the between of two 
opposites or extremes,” shows the acceptance, openness, and synergy of different religious groups. 
This is in line with the concept of moderation in Tezcur’s perspective, which is perceived as a public 
adaptation, peace, and non-confrontation strategy that seeks a peaceful compromise by avoiding 
provocative and confrontational strategies that involve violence (Brocker & Künkler, 2013). This 
demonstrates that the most fundamental form of moderation is as a middle way in dealing with 
differences in both extreme and fundamental groups (Sutrisno, 2019). Thus, a correct understanding 
of religious moderation will be able to stabilize oneself in comprehending a text of religious norms 
without going overboard (Iffan et al. 2020). 

The discourse regarding religious moderation emerges as a response to the numerous intolerance 
and radicalism movements that arose in the name of religion (Zafi, 2020). This is in line with Hidayat 
et al. (2020) opinion, which state that, at the policy level, moderation has become a strategic effort to 
prevent radicalism. Religious moderation can be strengthened by interacting across religions and 
sects within the internal religious community as much as possible (Sutrisno, 2019). Meanwhile, 
religious moderation form includes acknowledging the existence of other parties, being tolerant, 
respecting different views, and not forcing one’s will by violence (Akhmadi, 2019). Moderation 
understanding will encourage a balanced religious attitude between practicing one’s own religion 
and respecting the religious practices of others who have different beliefs. Thus, moderation will 
develop an attitude of not shutting oneself, of not being exclusive or closed, but of being open and 
willing to adapt (Irawan, 2020). 

Resistance 

Resistance is defined by James C. Scott as a response to a change in an individual’s life, particularly 
when the individual is under pressure, so that the reaction takes the form of rejection and support 
from social groups (Vinthagen & Johansson, 2013). Resistance is described as opportunities or 
adaptations of powerless groups to openly oppose the existing power structure in order to protect 
their interests and identities. Resistance is also defined as a form of dissatisfaction with dominance 
(Factor et al. 2011). Therefore, resistance is related to vulnerable group or people who have lost their 
rights (Al-Rawi, 2016). According to Junor, O’Brien, and O’Donnell, collective resistance is frequently 
applied on social movements that oppose the behavior and structural strength through opposition 
acts and behaviors, such as protest, dissent, rebellion, strike, work restrictions, and absence (Aly, 
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2013). These forms of resistance will lead to decision-making in community groups to obtain the 
same results and access in social interactions (Currás & Sastre, 2020). 

In the context of radicalism, which are often viewed as an instrument of counter-hegemonic 
movement, radicalism arises from religious radical movements that call on people to return to pure 
religious teachings and fight against secular regimes that deviate from pure religious teachings 
(Abdullah, 2016). Therefore, preventative efforts, such as religious moderation initiatives, are 
needed to eliminate the concept of radicalism. However, there is community resistance to religious 
moderation in its implementation. This occurs, for example, in a campus where the concept of 
radicalism penetrates it, driven by an atmosphere of academic and social freedom on campus that is 
difficult to control (Lestari et al. 2021). Resistance to religious moderation on campus arises among 
lecturers who occupy strategic positions in enhancing national insight to avoid radicalism (Sadiah, 
2018). Resistance manifests itself in talks and debates by lecturers who claim to support suicide 
bombings since they are parts of police and government manipulation. Furthermore, lecturers who 
have been exposed to radicalism tend to support or justify the understanding and practice of those 
who wish to establish an Islamic da’wah or caliphate while either directly or indirectly rejecting the 
Unitary State of the Republic of Indonesia (Huda & Haryanto, 2018). 

MATERIALS AND METHODS 

The focus of this study departs from the case of a lecturer from the State Islamic University of Sultan 
Syarif Kasim Riau (UIN SUSKA Riau) who received a one-level demotion as a disciplinary sanction. 
Disciplinary sanction was imposed because he was indicated to involve in the radicalism movement 
by inviting a prominent Islamic Defenders Front (Front Pembela Islam) as a speaker in campus. This 
case was chosen as the starting point for the research focus by looking for information through online 
news and social media. This case is relevant to the resistance of lecturers to religious moderation 
policy in handling radicalism in Indonesia. The data employed in this study are primary data from 
interviews with 17 lecturers and 4 university leaders and also main document such as Semester 
Lesson Plan. As an addition to the primary data, this study also employed secondary data from books, 
journals, and online media documentation related to the involvement of lecturers and universities 
who are indicated to involve in the radicalism movement in Indonesia.  

The sources of information in this study were lecturers and leaders of UIN SUSKA Riau, as well as 
online media texts. The lecturers chosen as the informants were those who are indicated opposing 
religious moderation policy. Meanwhile, the leaders of UIN SUSKA Riau chosen as the informants 
were those who are directly related with religious moderation policy (Rector, Vice Chancellor for 
Academic Affairs, Dean, and Head of Academic Department). Data collection was conducted by 
interviewing research informants and or tracking informants’ statements on social media. The 
interviews were conducted directly (meeting) and indirectly (mobile connection) to obtain 
information regarding lecturers’ resistance to religious moderation policy. The data from the 
interviews are supported with informants’ statements through online news excerpts, WhatsApp 
conversations, and YouTube programs containing lecturers’ resistance to religious moderation 
policy in handling radicalism in Indonesia. After the data were collected, the data were analyzed using 
the interpretation analysis method. This analysis began with “restatement” by quoting interview 
notes, followed by a “description” process to find the meanings provided in the data in each 
informant’s statement. 

RESULTS  

Forms of resistance to religious moderation policy (open and closed resistance) 

Religious moderation is defined as a choice in perspective, attitude, and behavior that falls 
somewhere in the middle of the left and right extremes (perspective, attitude, and behavior exceed 
the limits in religious understanding and practice). In its practice, religious moderation is a religious 
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attitude that balances one’s own religious practice with respect for the religious practice of others 
who have different beliefs. This balance will prevent a person from being excessive and extreme. 
Religious moderation can also be defined as a moderating attitude capable of uniting two opposing 
parties in a balanced way without sacrificing the principle of truth. The religious moderation policy 
set by the government through The Ministry of Religious Affairs of Indonesia inflicted resistance from 
some lecturers. Lecturers’ resistance to religious moderation policy includes three things, namely 
perspective, attitude, and behavior of “giving in” to other beliefs, or in other words the majority must 
give in to the minority. 

Open resistance 

Open resistance is more focused on remarks and actions that are not moderate (intolerant), causing 
communal anxiety. Open resistance includes (1) making statements that tend to be contrary to 
religious moderation in the form of hate speech with a racist tone, such as demeaning a tribe. This 
act can be seen from the statement by a lecturer with an initial BM in a WhatsApp group “For Better 
UIN Suska” below: 

 “Your surrounding? Is it the UIN SUSKA Riau, sir? Since what year has Chinese been at the UIN SUSKA 
Riau? Don’t defame it, sir. There are a lot of insolent Javanese. Those who undermine the UIN SUSKA 
Riau. It’s the Javanese, not the Chinese.” (May 11, 2021) 

The statement was amplified with the interview findings with some lecturers who refused to be 
named, for example the following statement by a lecturer with an initial NS:  

 “Even though my wife comes from the ethnic group that dominates the position in the UIN SUSKA Riau, 
I still couldn’t occupy the strategic leader position in the university (although I ran for election) because 
I’m not a part of their tribe.” (Interview, October 11, 2021) 

In accordance with that matter, AS also disclosed: 

 “Even though I’m close with the leaders of the UIN SUSKA Riau, I was not chosen as the leader at the 
faculty level (during the candidacy) because I don’t belong in the same ethnic group as them.” 
(Interview, October 12, 2021) 

In addition, based on the observation findings related to the top leader positions of the UIN SUSKA 
Riau of 2021-2025, it can be seen that the dominance of one of the tribes in Riau is very apparent. 
This is evident from the formation of officials inaugurated by the Rector of the UIN SUSKA Riau on 
July 1, 2021, who were dominated by those of the same ethnic group as the Rector (UIN SUSKA RIAU, 
2021). 

(2) The movement that supports the caliphate in Indonesia. This can be seen in the case of the State 
Civil Apparatus lecturer at the UIN SUSKA Riau who had to receive a disciplinary punishment in the 
form of a demotion due to his position as an official at one of the faculties by knowing the invitation 
to the alumni seminar of the Faculty of Sharia and Law at the UIN SUSKA Riau, which invited the 
Grand Imam of Islamic Defenders Front, Muslim cleric Rizieq Shihab, that took the theme “Islamness, 
Indonesianness, and Diversity”. It was held on Thursday, April 6, 2017, at the hall of the UIN SUSKA 
Riau. In the end, the event was canceled due to the request of the Minister of Religious Affairs of the 
Republic of Indonesia to the Rector to cancel it (Cakaplah, 2017). Although the event was canceled, 
the Minister of Religious Affairs of the Republic of Indonesia still imposed disciplinary sanction on 
the person responsible of this event in 2019 in the form of a one-level demotion and barred him from 
occupying positions at the UIN SUSKA Riau. This was confirmed by AM (the Rector at the time) who 
stated: 
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 “That it is true that AK was sentenced to disciplinary sanction by the Minister of Religious Affairs of the 
Republic of Indonesia because he was indicated of having affiliation with the caliphate movement by 
inviting Islamic Defenders Front figure, Muslim cleric Rizieq Shihab, to the UIN SUSKA Riau in 2017. We, 
as the leaders who are also the extension of the Minister, are obliged to implement the decision.” 
(Interview, October 13, 2021) 

Aside from this case, the movement to support the caliphate can be seen from the case of the raising 
of the Hizbut Tahrir Indonesia flag on the closing night of 14th National Wirakarya Camp in 2018 at 
the UIN SUSKA Riau campsite. The event was led by the Campus Da’wah Council Al-Karomah of the 
UIN SUSKA Riau, which was under the scrutiny of the Inspectorate General of the Ministry of 
Religious Affairs of Republic of Indonesia. Their boldness in flying the Hizbut Tahrir Indonesia flag 
cannot be separated from the role of former Campus Da’wah Council activists who are currently 
serving as lecturers at the UIN SUSKA Riau, who appear to be disregarding and discreetly supporting 
the movement. This is as expressed by the lecturer with an initial JP: 

 “There’s no need to exaggerate that issue (the Hizbut Tahrir Indonesia flag). Think of it like a party or 
mass organization flag raised during an event. (Interview, October 15, 2021) 

However, in the end, the leaders of the UIN SUSKA Riau took a firm stance against the existence of 
Campus Da’wah Council Al-Karomah of the UIN SUSKA Riau, notably the suspension of the Campus 
Da’wah Council by the Rector of the UIN SUSKA Riau on December 9, 2018. The Campus Da’wah 
Council was suspended on the basis that they were involved in campus provocation, as evidenced by 
the video clip circulating on social media. 

(3) Not participating in socializing the religious moderation in lectures. This can be seen from the 
details of the lecture materials that does not include the values of religious moderation as follows: 

Table 2: The documents of semester lesson plan of Tarbawi Interpretation Course, Islamic Education 
Study Program, The Faculty of Tarbiyah and Teacher Training, The UIN SUSKA Riau of Sultan Syarif 

Kasim Riau, 2020. 

No. Lecture materials 
1. Verses interpretation about Allah as preceptor 
2. Verses interpretation about angels as preceptors 
3. Verses interpretation about prophet and apostle as the prototypes of 

preceptor 
4. Verses interpretation about human as abdun 
5. Verses interpretation about human as caliph  
6. Verses interpretation about the universe 
7. Verses interpretation about knowledge 
8. Verses interpretation about living environment 
9. Verses interpretation about society 
10. Verses interpretation about virtue and evil 
11. Verses interpretation about amenities and disaster 
12. Verses interpretation about death 
13. Verses interpretation about afterlife 

 

The Semester Lesson Plan document does not contain the material of religious moderation. The data 
above shows that lecturers’ refusal to involve in the activity or campaign against moderation acts. 
The refusal presents itself not only in the form of remarks and a lack of participation in socializing, 
but also manifests in the form of actions that are not moderate (intolerant) in responding to the 
religious moderation policy.  
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Closed resistance 

Closed resistance is primarily concerned with protesting the implementation of a policy that is 
contrary to its understanding and beliefs, causing anxiety in the society. 

Symbolic closed resistance  

The symbolic closed resistance includes (1) protests against the discourse of religious moderation 
on campus. This is evident from the response from the lecturers who tend to be cynical of the 
government’s discourse on implementing the idea of religious moderation on campus, as expressed 
by one of the lecturers with an initial AW:  

“Religious moderation is identical with Islam Nusantara, which tends to practice religion based on 
communal traditions that are full of superstition and heresy.” (Interview, October 18, 2021) 

In accordance with that statement, SF also expressed: 

“Religious moderation is the mission of a group of mass organizations that currently dominate the 
Ministry of Religious Affairs of the Republic of Indonesia, hence there is a perception that the Ministry 
of Religious Affairs (including the State Islamic University) will become one color.” (Interview, October 
18, 2021) 

The data above illustrates the form of closed resistance to the discourse of moderation 
implementation on campus. (2) The protest against the usage of religious moderation symbols such 
as Islam Nusantara. This can be seen in the systematic and massive movement in rejecting Islam 
Nusantara through a study conducted by the Campus Da’wah Council of the UIN SUSKA Riau on 
Friday, November 30, 2018 at 08:00 PM at Al-Jami’ah Mosque of the UIN SUSKA Riau with the theme 
“Islam Nusantara Destroys Islam”. The sermon talks about Islam Nusantara, which is a part of 
religious moderation symbols that are seen to be harmful to Islamic teachings. Religious practices 
with communal traditions, such as musical accompaniment and certain prayers, are a kind of 
opposition to Islamic law. (3) The protest against the implementation of religious moderation lesson. 
This can be seen in the lecture material details which does not contain religious moderate values as 
follows: 

Table 2: The Documents of Semester Lesson Plan of Tarbawi Hadith Course, Islamic Education 
Management, The Faculty of Tarbiyah and Teacher Training, The State Islamic University of Sultan 

Syarif Kasim Riau, 2020. 

 

 

 

 

 

 

 

 

 

 

 

No. Lecture materials 
1. Hadith about Shame as a part of faith 
2. Hadith about the Realization of faith in respecting guests 
3. Hadith about the intention/motivation of alms 
4. Hadith about the Importance of honesty 
5. Hadith about Muslim work ethic 
6. Hadith about the Responsibility of a leader 
7. Hadith about the prohibition of corruption and collusion 
8. Hadith about the Prohibition of hoarding groceries 
9. Hadith about the Prohibition of prejudice 
10. Hadith about Muslim fraternity 
11. Hadith about the Social order of Muslim 
12. Hadith about Social concern 
13. Hadith about Environment concern 
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This Semester Lesson Plan document does not contain religious moderation material. The data above 
illustrate that there is a protest against the implementation of religious moderation lesson. The 
rejection presents itself not only in the form of statements and a refusal to socialize, but also in 
behaviors that are not moderate (intolerant) in responding to the religious moderation policy. 

Ideologically closed resistance 

Ideologically closed resistance consists of three components. First, the lecturer’s stance on 
differences of opinion in fiqh, which tend to be treacherous to their teacher’s teachings and 
differences in religion. This can be seen from the religious perspective that feels self-righteous, easily 
labels everything as heresy, consider other adherents of the same faith misguided and even 
disbelieves them. Furthermore, they see people of different religions as parties to be fought. This is 
as expressed by a lecturer with an initial DY: 

“The Prophet of Allah (PBUH) has exemplified the virtues of worship to the companions, who were then 
followed by the Salaf generation. Therefore, every practice of worship that is not in accordance with 
what was done by The Prophet of Allah (PBUH) and the generation of the Salaf is deemed a misguided 
heresy and will lead to hell.” (Interview, October 16, 2021) 

In accordance with that statement, a lecturer an initial HI also expressed: 

 “Every muslim has the obligation to carry out the teachings of Islam as a whole (kaffah) as practiced 
by the Prophet of Allah (PBUH) and the Salaf generation. This is what distinguishes the ahlus sunnah 
and ahlul bid’ah.” (Interview, October 16, 2021) 

Second, the lecturer’s attitude is not as a mediator who can unite two opposing groups together in a 
balanced way without abandoning the principle of truth. This can be seen from the lecturers’ attitude 
on the controversial case of Barisan Ansor Serbaguna of Nahdlatul Ulama members who guarded the 
church during the Christmas celebration, which caused pros and cons in the society. When asked for 
an opinion from one of the lecturers with an initial SF, he stated:  

 “What they did was a form of excessive behavior and seemed to be a lack of work.” (Interview, October 
15, 2021) 

In accordance with that statement, a lecturer with an initial AY also said: 

 “Christmas is the ritual of the Christians. So, participating in guarding the church is equal with following 
the ritual.” (Interview, October 15, 2021) 

Third, the religious behavior of lecturers is not balanced between practicing their own faith and 
respecting the religious rituals of those with different beliefs, such as refusing to say Merry Christmas 
and Happy New Year to the Christians. This is evident from the response of a lecturer at the UIN 
SUSKA Riau with the initial GA to Buya Hamka's video wishing his Christian neighbors a Merry 
Christmas (Youtube, 2020): 

 “Saying Merry Christmas is not in the teachings of Islam. While the Qur’an emphasizes that Muslims are 
not allowed to participate in the affairs of other religions, lakum diinukum waliya diin” (Interview, 
October 15, 2021) 

In accordance with that statement, a lecturer with an initial ST further said: 

"Saying merry Christmas is the same as celebrating Christmas, which is seen as being able to thin a 
person's religion and lack confidence in the teachings of his religion.” (Interview, October 15, 2021) 

The statement above shows that the lecturers’ perspectives, attitudes, and behaviors toward 
religious moderation are seen as an exclusive attitude (self-righteousness) and an act of “giving in” 
to other religions. It even comes to an understanding that the majority must give in to the minority. 
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Factors that increase rejection (cultural and structural) 

Lecturers’ resistance to religious moderation policy, both openly and privately is influenced by 
cultural and structural factors. Cultural factors are values that grow and develop in the community. 
Meanwhile, structural factors are patterns of relation between individuals and groups that exist in 
the community.  

Cultural factor 

Lecturers' resistance to religious moderation policy is more influenced by spiritualism factors. This 
is as expressed by one of the lecturers with the initial AD who is also a Riau cultural expert: 

“Riau is a Malay land that is identical with Islam. So, it is appropriate to us to commit to Islam 
teachings.” (Interview, October 13, 2021) 

In line with this, the lecturer with the initials SF also stated: 

"Muslims must have faith in their own religion's teachings. Furthermore, because Islam is the majority 
religion, there is no need to give in to other minority religions." (Interview, October 13, 2021) 

The data above illustrates that a person's religious spirit is strongly influenced by the local culture, 
hence tolerance towards people of other religions is seen as a form of loss of religious spirit and is 
even seen as succumbing to adherents of other religions. 

Structural factor 

Lecturers' resistance to religious moderation policy is more influenced by integration factors. This is 
as expressed by one of the lecturers with the initial AL: 

"Lecturers' resistance to religious moderation policies is more due to a partial understanding of Islam 
towards regulations on religious moderation issued by the Ministry of Religious Affairs of the Republic 
of Indonesia, which appear suddenly and without first inviting academics to conduct extensive 
discussions and socialization.” (Interview, October 18, 2021) 

In line with that statement, ZK which is one of the officials of UIN SUSKA Riau also said: 

“The Ministry of Religious Affairs of the Republic of Indonesia’s policy on religious moderation should 
be widely disseminated and discussed among academics who are identical with their critical attitude" 
(Interview, October 18, 2021) 

Based on the interview presented above, it can be understood that cultural factors in the form of 
government regulations that are widely socialized greatly affect a person's perspectives, attitudes, 
and behaviors in being religious. 

Implications or impacts of rejection to efforts to develop an atmosphere of moderate 
university 

Lecturers' rejection of the religious moderation policy has implications for efforts to create a 
moderate campus, including: 

Make the campus becomes more exclusive 

Campus exclusivity is marked by the religious attitude of the academic community which is 
intolerant. This can be seen from the perspectives of the lecturers related to the video of K.H. Ma'ruf 
Amin wishing Merry Christmas. This is as stated by one of the lecturers with the initial AR: 

“Wishing everyone a Merry Christmas is a sort of buying and selling religion. Sir, what will happen to 
this country.... Astaghfirullah." (Interview, October 14, 2021). 
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In accordance with this, a lecturer with the initial ST stated: 

"That's the power of position, he broke the fatwa himself for the sake of a piece of bone" (Interview, 
October 14, 2021). 

The data above indicates the attitude of lecturers who are intolerant towards adherents of other 
religions have implications for efforts to develop a moderate university atmosphere. 

Difficult to accept differences in religious understanding 

There are tendencies of the academic community to have difficulties in accepting differences in 
religious understanding which includes khilafiyah issues, such as reading Qunut during the dawn 
prayer, chanting prayers, using a drum, and so on. This can be seen from the rejection of the UIN 
SUSKA Riau’s Rector policy to chant prayers during official activities, including flag ceremonies, 
graduations, and other activities (Youtube, 2019). The rejection is carried out in a closed manner in 
the form of not participating in chanting and grumbling when the shalawat is recited. It is as stated 
by one of the university leaders with the initial SJ during the 2019 undergraduate graduation 
ceremony. When confirmed, he stated: 

“What’s the urgency of shalawat recital at the official graduation ceremony… making it looks like a 
communal Qur’an recitation.” (Interview, October 18, 2021) 

In line with this, a member of the university senate with the initial DD also stated: 

"Chanting shalawat at the undergraduate graduation ceremony is the Rector’s wish, who is also a mass 
organization activist who likes prayer and yet it makes the ceremony looks like a long-winded event." 
(Interview, October 18, 2021) 

Something that was more frontal happened during the change of the Rector. The shalawat chant no 
longer be heard during the undergraduate graduation ceremony in 2021. One of the graduation 
committee members, RY, stated: 

“It is up to the Rector whether or not shalawat appropriate to be included in a graduation ceremony.” 
(Interview, October 18, 2021). 

The rejection is based on the difficulty of accepting the differences in religious understanding. They 
claim that shalawatan recital is a tradition of certain mass organizations and should not be applied 
on campuses that have a pluralistic religious understanding of the academic community. 

The emergence of intolerant groups in universities 

Organizationally, intolerant groups are not visible at the UIN SUSKA Riau. However, individually, 
groups of students who are affiliated to certain organizations are indicated to have a tendency to be 
intolerant, such as forcing their will on other groups. This can be seen from the event of raising the 
Hizbut Tahrir Indonesia flag by a group of students at the closing ceremony of the 14th Religious 
University Wirakarya Camp on May 18, 2018, at the UIN SUSKA Riau campsite. This case received 
serious attention from the Minister of Religious Affairs and all his staff. Furthermore, based on the 
findings of the Research and Development Center of the Ministry of Religious Affairs of the Republic 
of Indonesia in 2018, the UIN SUSKA Riau was put in the Red Zone (Beware) of radicalism. This 
demonstrates the emergence of previously non-existent intolerant groups at the UIN SUSKA Riau. 
This was conveyed by a lecturer who with the initial RH: 

"The emergence of intolerant groups at UIN Suska occurred after the reforms, which were marked by 
freedom of expression among students, causing various organizations affiliated with extreme ideologies 
such as Hizbut Tahrir Indonesia and Islamic Defenders Front infiltrated internal campus organizations 
through spiritual activities in campus mosques." (Interview, October 20, 2021) 

In line with this, a lecturer with the initial AR also stated that: 
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"Besides the mosque that has become a center of movement, the activists make Ma'had Al-Jami'ah 
(Student Dormitory) and the Campus Da'wah Council as centers of cadre activities." (Interview, 
October 20, 2021). 

Based on the data above, it can be perceived that the intolerance that occurs is more about the 
militancy attitude of student groups in carrying out the vision and mission of the organizations they 
follow. 

DISCUSSION 

The results of the study indicate that: 1) The forms of resistance of lecturers to religious moderation 
policy are open resistance in the form of statements and actions that are not moderate (intolerant), 
and closed resistance in the form of protests over the implementation of a policy that is not in 
accordance with their understanding and beliefs. 2) Lecturers' resistance to religious moderation 
policy is influenced by cultural factors such as high spiritualism (spirit) in religion, which leads them 
to believe that tolerant attitudes toward adherents of other religions are a form of surrender to them, 
as well as structural factors in the form of integration, which leads to mu'amalah, strongly influencing 
a person’s religious perspective, attitude, and intolerant behavior. 3) Lecturers’ resistance has an 
impact on efforts to develop moderate universities, namely the religious attitude of the tolerant 
academic community, the academic community's willingness to accept differences in religious 
understanding, and the emergence of tolerant groups in higher education.  

Lecturers’ resistance to religious moderation policy in handling radicalism in Indonesia indicates a 
less comprehensive understanding of the religious moderation concept, which emphasizes the 
balance of understanding of differences. The fact that Indonesia has many differences, particularly in 
religious affairs, provides an opportunity for the development of an understanding that is open to 
accepting other “truths”. The religious moderation discourse arises as a response to numerous 
intolerance and radicalism groups that emerge in the name of religion (Zafi, 2020). This is consistent 
with the opinion from Hidayat et al. (2020), who state that, at the policy level, moderation has become 
a strategic effort to prevent radicalism. Religious moderation can be developed by interacting across 
religions and sects within the internal religious community as much as possible (Sutrisno, 2019). 
Meanwhile, religious moderation includes recognizing the presence of other parties, having a 
tolerant attitude, respecting differences of opinion, and refraining from forcing their will by violence 
(Akhmadi, 2019). Thus, moderation fosters an attitude of not constraining oneself, of not being 
exclusive or closed, but of being open and willing to adapt (Irawan, 2020). Religious moderation is 
defined as a choice in perspective, attitude, and behavior that falls somewhere in the middle of the 
left and right extremes options. In practice, religious moderation is a religious attitude that balances 
one's own religious and respect for the religious practices of others with different beliefs.  

Lecturers’ resistance to the religious moderation policy shows a form of rejection of government 
policies in maintaining state stability in the frame of diversity. In the context of radicalism movement, 
which is often considered as instruments of counter-hegemonic movements, radicalism arises from 
religious radical movements that call on people to return to pure religious teachings and fight against 
secular regimes that deviate from pure religious teachings (Abdullah, 2016). Therefore, preventative 
attempts, such as religious moderation initiatives, are required to eliminate radicalism concept. 
However, there is community resistance to religious moderation in its implementation. This, for 
example, occurs in a campus where the radicalism concept penetrates the campus driven by an 
atmosphere of academic and social freedom which is difficult to control (Lestari et al. 2021). The 
resistance to religious moderation on campus tend to occur among lecturers who have strategic 
position in enhancing national insight to avoid radicalism (Sadiah, 2018). Resistance manifests itself 
in talks and debates by lecturers who claim to support suicide bombings since they are parts of police 
and government manipulation. Furthermore, lecturers who have been exposed to radicalism tend to 
support or justify the understanding and practice of those who want to establish an Islamic da’wah 
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or caliphate while either directly or indirectly rejecting the Unitary State of the Republic of Indonesia 
and Pancasila (Huda & Haryanto, 2018). 

The result of this study is the negative responses of the lecturers toward religious moderation policy 
in handling radicalism in Indonesia. The results of this study have practical and policy implications. 
The practical implication of this study’s results is that it becomes an obstacle for the government in 
handling radicalism to maintain state stability within the framework of diversity. The policy 
implication of the results of this study is the need to issue government regulations related to the 
implementation of religious moderation in handling radicalism in Indonesia. Thus, to overcome these 
obstacles, it is necessary to issue a government rule that regulates the implementation of religious 
moderation in a comprehensive manner that is able in accommodating the interests of various 
parties or groups. 

CONCLUSION 

This research focused on the resistance of lecturers at the State Islamic University of Sultan Syarif 
Kasim Riau to the religious moderation policy intended to handle radicalism. This research concludes 
that the resistance among lecturers manifested in two primary forms which are open resistance and 
closed resistance. Open resistance involves overt actions and statements against religious 
moderation, including hate speech and support for movements like the caliphate. Meanwhile the 
closed resistance involves less visible forms of dissent, such as passive protests or non-compliance 
with the policy. These resistances were influenced by cultural factors, including high levels of 
spiritualism, and structural factors, such as the integration of government regulations that were 
perceived as inconsistent with the lecturers' beliefs. 

This research adds a new perspective to the symptoms of lecturers' resistance to religious 
moderation policies in handling radicalism in Indonesia, raising new questions about the 
government's efforts to provide guidance to lecturers on the issue of religious moderation in 
handling radicalism in Indonesia. The guidance for the lecturers includes the perspectives, attitudes, 
and behaviors in moderate religious. These perspectives, attitudes, and behaviors will assist the 
government in handling radicalism in Indonesia. 

The findings suggest that resistance to religious moderation policy is deeply rooted in cultural and 
structural factors within the university. This resistance could hinder the government's efforts to curb 
radicalism in educational institutions and promote a tolerant academic environment. This research 
highlights the complexity of implementing top-down policies in environments where underlying 
beliefs and structures do not align with the policy's goals. 

This research has limitations in terms of cases, methods, and groups of lecturers. Thus, it should be 
complemented by other methods that may be carried out by future researchers. This study highlights 
a case that occurred to a lecturer only at the UIN SUSKA Riau. So, the findings may not be 
generalizable to other institutions in Indonesia or beyond. However, it is possible for the same cases 
happened in other universities in Indonesia. 

Future studies should explore similar resistance in other universities across Indonesia to determine 
whether the findings are consistent nationwide. By conducting long-term studies could help other 
researchers in understanding how resistance to religious moderation policies evolves over time. This 
research also suggests other researchers to do comparative studies. By comparing resistance to 
religious moderation policies in Indonesia with similar contexts in other countries could provide 
insights into how different cultural and structural factors influence the success or failure of such 
policies. 
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